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KapaiMiB 1 BHM3HAQUCHHS YMHHHUKIB, IO BIJIrpaloTh
TOJIOBHY posib y (OpMyBaHHI IXHBOI BipH — Kapaizmy.
Memooonoeis.  AHamTH4YHI ~ METOAM  JIOCIIJDKEHHS
3yMOBJICHI ~ Crelu}iko0 00’€KTa, BHBYCHHS SKOTO
BHMAara€e KOMIUICKCHOTO MIKIUCIUIUTIHAPHOTO MiIXOY 13
3aJy4eHHSIM SIK IPUHOMIB T€pMEHEBTUYHOT IHTEpIpeTallii,
Tak 1 TOPIBHSUIbHO-ICTOpUYHOTO migxony. OcHosHi
pesyavmamu. AHali3 TOXOIKEHHS E€THOCY KPHUMCBKHX
KapaiMiB y KOHTEKCTI OpMyBaHHs iXHBOI BipH — Kapai3my,
amMOIBaJICHTHO TIPEJCTABICHOTO B iHTeprperauii icropii
i€l eTHIYHOI TPYNH, MiATBEPKYE TilI0Te3y BUHUKHEHHS
€THOCY KPMMCBKHX KapaiMiB sIK TIOPKIB i OOIDYHTOBYE
ABTOPCHKY 1/I€l0 NP0 BHUTOKM IXHBOi Bipu — 0i0ieizM.
Cmucni eucnosku. KpumMcbki kapaimu (kapai) Oymu 110
1 CT. H. €. TEHIpiaHLSIMH, SIKi TI3HILIE Yepe3 eTHIUHI IpyIH
Kpumy npuiissum yuctuii 616nei3m. Buenns Anana nuie
JIOIOBHMJIO 0i0J€i3M, HEe 3MIHMBIIM HOIO OCHOBHOI ifel.
Ilpakmuune 3nauenHs TIOB’s3aHE 3 aKUEHTyalli3alli€lo
HayKOBOI'O 1HTEpeCy JI0 ICTOPUYHOI CHaJIIMHU KapaimiB
SK OIHOIO 3 HalMEHII YHCJIEHHHX ETHOCIB B YMOBax
«PU3MKIB» 1 «3arpo3» miobanizauii.Opueinanvuicme.
CrarTs € OJJHI€IO0 3 EPIIMXITPAlb B YKpaTHCBKIi Hay1l, Jie
MO/IaHO 1HTEerpajbHe OadeHHs iCTOpii €THOCY KPUMCBHKHX
KapaiMiB 1 TIOXO/PKCHHS iXHBOT Bipu — Kapaizmy. Haykosa
Hosuzna. OCHOBOI penirii kapaiMiB € 0i0nei3m, 1110
BUHUK 32 500 pOKIB 710 MOSIBH iyJai3my, OTKE, KapaizMm He
MOYKHA BBaKaTH CEKTO iymaismy. Tun cmammi. Ctarts
€ aHAJIITHYHUM JIOCIIDKSHHSM 3asBJICHOT B 3arojlIOBKY
TEMH.

Karouogi cioBa: miobani3m; peniriiiHa aMOiBaJIeHTHICTb;
IICHTUYHICTh; 010J1€13M; 1yaai3m.

Haoitiuna 0o peoxoneeii 19.03. 2020
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KapanuMOB U OIpezieeHre (akTOPOB, UrPAIOIINX IIABHYIO
PpoIib B JOPMHUPOBAHNH UX BEPBI —Kapausma. Memooonozusi.
AHaMUTHYECKUE METOIbl HCCIICIOBaHHUs 00YCIIOBICHBI
cnenudukoli  00beKTa, TPEOYIOIIEr0  KOMIUICKCHOTO
MEKANUCIMIUIMHAPHOTO TO/AX0Ja C MPUBJICUCHUEM Kak
NPUEMOB  T'ePMEHEBTHYECKOW  WHTEPIpETaluH, TaK
U CPaBHUTENBHO-UCTOpUYECKOro moaxona. OcHognuvle
pe3yniomamul.  AHAIN3 ~ TPOUCXOXKACGHUS  3THOCA
KPBIMCKHX KapauMOB B KOHTeKCcTe (OpMHpOBaHHUS HX
Bepbl — Kapau3Ma, aMOWBAJICHTHO MPEICTAaBICHHOIO
B UHTEPIPETAlMY HUCTOPUU 3TOM STHUYECKOU IPYIIIbI
MOATBEPIKAET TMIIOTE3Y dTHOCA KPHIMCKUX KapanMOB Kak
TIOPKOB M OOOCHOBBIBAET aBTOPCKYIO HMJCI0 00 HMCTOKAax
ux Bepbl — Oubnensme. Kpamxue 6v1600b1. KpbiMckue
KapauMbl (Kapau) SBISUTMCH 70 | B H.d. TEHTpUAHIIAMH,
KOTOpbIC TIO3/IHEE uepe3 ATHHYEeCKHe TIpynibl Kpbima
NPUHSIM  YUCTBIM  OuOnen3M. YdeHue AHaHa JHIIb
JIOIIOJIHMJIO OMOJIeu3M, HE U3MEHHB €r0 OCHOBHOM HJEH.
Ilpakmuueckoe 3HaueHue CBSI3aHO C aKIEHTyaJln3aluel
HAay4HOTO HHTepeca K HCTOPUYECKOMY HaclIeINI0 KapauMOB
KaK OJTHOT'O M3 CAMBIX MaJIOUUCIICHHBIX 3THOCOB B YCJIOBHSIX
«PHUCKOB» U «yrpo3» miobanmzauuu. OpueunaibHOCb.
Crarbs sIBJISETCS OJHOW M3 NEPBBIX pabOT B yKPAHHCKOM
HayKe, TIJe TPEJCTaBICHO MHTErPAJIbHOE BHICHUE
MCTOPHHU STHOCA KPHIMCKUX KapauMOB U MPOUCXOKACHHS
uxX Bepbl — Kapausma. Hayunasa nosuzna. OCHOBaHUEM
PEIUrMK KapauMOB sIBJISETCSl OMOJIen3M, BOZHHMKIIHMN 32
500 et 1o NosIBNEHUS HyAan3Ma, CIeJ0BaTeIbHO, Kapaus3m
HeJb3sl CUMTATh CeKTOM mynamsma. Tun cmamou. CTaThs

MPEACTaBIsIET CcO00M  aHATUTUYCCKOC HCCICIOBAHUE
3asBJICHHON B 3arjlaBUM TEMBI.
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Abstract. The aim of the article is the conceptual
reconstruction of the origin of the Crimean Karaims as
an ethnic group and determination of the factors which
played the main role in the formation of their faith — the
Karaism. The actual topicality of the theme under analysis
is stipulated by the definite factors, which are of both ethnic
and religious origin. At present there still happen fervent
academic debates that make the borderline between two
opposing scientific approaches concerning the key issues of
the Karaims’ origin and their faith. The opponents — or the
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proponents — of both scientific trends are claiming that the
problem is «absolutely and fully» solved, but this very fact
speaks for the evidence of its definite ambiguity in solving
the problems of theory and in approaching the issues of
research. The methods. The methodology, used in the
article, is stipulated by the specific features of the research
object, which calls for the complex interdisciplinary
analysis including both the approaches of the hermeneutic
interpretation and the comparative historical methods. The
interdisciplinary dialogue serves its goal in this paper,
involving different academic subjects in one attempt at
the «whole» analysis. This methodology is so important
in this case because the objective covers the analysis of
the «generalized» vision of the wide problematic field.
The latter includes historical-comparative methods,
hermenecutic approaches, deconstruction techniques, etc.,
which can help history and theology communicate in
the mutually beneficial dialogue. The main results. The
research of the ethnic origin of the Crimean Karaims
in the context of the transformations of their faith — the
Karaism reveals the ambivalent interpretations of their
history and worships. The authors’ conception confirms
the hypothesis of the Karaims’ origin as the Turks and
substantiates the idea of the Biblicism as a source of their
faith. The Concise Conclusion. The Crimean Karaims
(Karai) being the Tengrianists before the I* century A.D.
then adopted the pure Biblicism through the Crimean local
ethnic groups. Anan’s teaching having complemented the
Biblicism did not change its main ideas. The practical
meaningis connected with the accentualization of the
scientific interest in the historical heritage of the non-
numerous ethnic group — the Karaims under the conditions
of the «risks» and «threats» of the globalization processes.
The «project» of Man has been constructing the system
of values for thousands of years, and nowadays the
critically minded postmodern man or woman cannot
be free from the absolutes of faith, from the ultimate
concepts of philosophy. And namely at this historical stage
those obvious criteria can help the postmodern person to
perceive that moral law that is the intrinsic value of the
human being. The originality. The research problems have
not been yet the subject of the special investigation in the
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Ukrainian science. The scientific novelty. The foundation
of the Karaims’ religion is the Biblicism which had come
into existence 500 years before the Judaism appeared as the
worship. Thus, the Karaism cannot be considered a sect of
the Judaism. The type of the article. The research is mainly
an analytical one with the inclusion of the historical and
theological reviews of the contemporary approaches to the
theme under analysis.

1. The formulation of the problem

The normalization of postmodern transforma-
tions, which has been widely discussed lately by sci-
entists of different schools, includes several key vari-
ables among which the «absolutes» of a person’s life
take a special place. The latter is not only because of
the increased risks of the «postmodern conditions»,
but mostly because the «old truths» have been aban-
doned in postmodernity. Here one word appears that
summarizes the postmodern turn, and this word is
hermeneutics in its meaning of the interpretation the-
ory (Caputo, J., 2013, p. 200). The researchers believe
that each hermeneutic conception creates a wide field
for the arbitrary and subjective interpretations, however
while speaking about hermeneutic methods at the end
of the 2" century, scientists address history and the-
ology more often than other theoretical spheres. This
fact can be explained by the practices of hermeneu-
tics which have been dealing with religious texts for
centuries. Having different approaches to literature in
its broad meaning, hermeneutics has not changed its
priorities up to now. It is important that in every con-
ception of interpretation a definite type of philosoph-
ic consciousness is reflected. T. Adorno, following the
ideas coming back to Hegel, writes that the social act
of the perception of the work of art is stipulated by the
peculiarities of the cultural tradition; the expression of
the essence of culture on the whole (Adorno, T., 2002).
For us, Adorno’s idea is very important because many
critics suppose that at the beginning of the 21% century
it is T. Adorno who symbolizes the font of inspiration
as a leader of the intellectual thought in the broad post-
modernist field (Miiller-Doohm, S., 2009). However,
while answering the question about what hermeneu-
tics is, scientists accentuate the idea that in the histor-
ical view hermeneutics is traditionally considered in
the context of the Bible’s interpretation which have
its roots in «time and space» (Thiselton, A., 2009).

Nowadays, interpretation structures our modus
vivendi in the representation of our «Self» both in the
consciousness and practices under conditions of our ev-
eryday life, but the point is that hermeneutical analysis
is still in the focus of the research of the church texts.

As for the conditions of our changing world, no
doubt, they are determined by globalization. But if only
15-20 years ago the sum of the social changes covered
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the meaning of the transformations in the centrifugal
direction, today these processes more and more often
reflect the centripetal movement of the operative ca-
pabilities of the actors’ control over the historical sit-
uation. Recently the «pendulum» of globalization has
oscillated in the opposite direction — towards integra-
tion, to the traditional values and cultural wealth of
both large and small ethnic groups. The peoples’ re-
actions, as for the intervention of more powerful, or
opposite, cultures, have become more painful, and the
failure of the multiculturalism doctrine can serve as a
vivid example. On the other hand, a statement about
the great «overloadsy» of the small ethics groups and
their cultures sounds as an axiom today, and it appears
valid because they lead to their complete disappear-
ance. No doubt, in those processes the loss of the eth-
nic identity plays a key role. The latter mainly concerns
minor ethnic groups because it is directly connected
with the ambivalent tendencies of the replacement of
the sociocultural identities, the formation of the new
identities and the restoration of the ruined ones. It is
significant that desymbolization of the cultural integ-
rity of the society along with the weakness of person-
al integrity means a loss of the collective objectives
and values. The processes of the destruction of values
and radicalization of the collective identity represent
the crisis of rendering sociocultural and existential ex-
perience, which in its turn gives birth to individuals
who have lost «life absolutes», behaviour standards,
in fact, basic moral systems.

Thus, the issues of history in the problematic field
of the religious life of such small ethnic group as the
Karaims acquire special importance: a number of the
discreet identity components are disappearing, and the
identification according to the definite ethnic group its
history and religion is becoming a determining factor
in the crucial sociocultural transformations at the be-
ginning of the XXI* century.

2. The historiography and discussions

At the end of the 20™ century the discussions
about the globalization problems were becoming rath-
er acute, and the critical attitude to the concepts of the
neoliberal globalization were accentuated. In the 21+
century scientists focus their attention on the compar-
ison of the globalization processes with the possibil-
ities of the sustained development of the contempo-
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rary world. The researchers claim that globalization
and integration have a positive impact on the world’s
development, on the one hand, while on the other, they
have given birth to the serious problems, and strug-
gling them proves to some states a difficult task to cope
with (Weber, S., 2001).

However, we live in the epoch when individu-
alism as an organizing principle of culture «has sur-
vived» God, that is why so many people put the per-
sonal interests in the center of their life’s position (both
in private and public life). And all these are directly
connected with specific morals and general morali-
ty, i.e. religion. In this context it is worth recollecting
the famous citation from F. Nietzsche’s «Twilight
of the Idols»: when one gives up the Christian faith,
one pulls the right to Christian morality out from un-
der one’s feet. This morality is by no means self-ev-
ident... Christianity is a system... By breaking one
main concept out of the faith in God, one breaks the
whole (Nietzsche, F., 2012, p. 104). It is important
that F. Nietzsche mentions in the «Antichrist» that in
primitive Christianity one finds only concepts of a
Judaic-Semitic character, ideas which have been bad-
ly mauled by the Church (Nietzsche, F., 2016, p. 50).

In problematic and conflict situations the con-
nection between morality and religion manifests it-
self distinctly, the «God’s eye» is closed for many in-
dividuals and the «golden ruley is forgotten. In this
connection it is significant to stress that on the whole
the ethic life is conservative, we resist the changes in
the ethic norms; fundamental ethic norms are close to
our hearts. Here we should recollect Kant’s supreme
categorical imperative and its link with the old «gold-
en ruley. It is precisely in this context scientists see
their hopes for the future, otherwise the «passion for
the perfect life» will become pure ideology, and mor-
al values will disappear in the world of consumerism
and hedonism.

The end of philosophy, proclaimed by J. Derrida,
explicitly means the end of universal truths. The con-
ceptual multiplicity expands the problematic field of
risks and threats in postmodernity. The ambivalence of
the definitions against the background of the indefinite
conceptual borders puts an accent on the significance
of the critical reflection of the ultimate concepts, which
construct «the moral law inside many». On the other
hand, the position of the subjective interpreting sug-
gests not only subjective ideas but mankind itself in its
historical relativism. It is known, the specific features
of the phenomenon of the «new world order» occupy
the top «troubles» of postmodernity, and it is mainly
because the absolutes of the moral life are subjected
to the ideological attacks both in science and culture.
However, scientists intend to discover and determine
some «supreme» human features, the supreme values,

adherent to man, and it is obvious that thinking about
them is impossible outside studying the basic philo-
sophical notions, absolutes and religious grounds of
the moral life of man or woman.

Discussing the background of the Karaims’ rep-
resentation in history and theology it is appropriate to
mention here that the Karaims’ origin has been in the
focus of historians’ debates for two centuries at least.

The Karaites (Karaims) who are defined as an
“ethnoreligious minority among the Ashkenazim,
the Turks, and the Slavs” in one of the latest books
(Kizilov, M., 2008), have been mentioned by scien-
tists and more often by non-professionals in different
spheres: history, cultural studies, theology in general,
and Judaism, in particular. The interest to the origin
and formation of the religion of the Crimean Karaims
was increasing during the whole 20% century. At the
beginning of the third millennium scientists, as a rule,
put an accent on the Karaims’ faith as the monotheis-
tic religion with its dogmas, traditions, spiritual hier-
archy, which is the religion of Iranians, Arabs, Jews,
Greeks, Ethiopians, and Karaims. On the territory of
Ukraine, it is the religion of the ethnic Karaims and it
is noted that the Crimean Karaims is one of the scanti-
est world’s peoples, in fact, they are an ethnic and cul-
tural relic. In Ukraine there are about 1300 Karaims
and most of them live in their historical homeland, in
the Crimea. As for the Crimean Karaims, the names
of their ethnos and religion are identical, but some-
times there occurs an error, when the ethnic Karaims
who are only the Crimean Karaims (Turks), and the
Karaims in their faith are considered identical.

The difficulty of finding the «absolute» true an-
swers lies mainly in the complexity of the issues under
analysis, in the complicated character of the interdis-
ciplinary approaches, which involve history, theology,
anthropology, cultural studies and linguistics. And, of
course, because of the contradictory views as for the
origin of the Karaim’s faith (Karaizm), it is import-
ant to touch upon the history of the Crimean Karaims.

3. The aim of the study

The main objective of the given study is to
reconstruct the grounds, which stipulate the origin of
the Crimean Karaims, and to determine the factors,
which play the main role in the formation of their
faith — the Karaism, minding the task of accounting
for some certain facts, which are of both ethnic and
religious origin.

4.The sources of the investigation

Though there are different approaches to the or-
igin and history of the Crimean Karaims, there is a
general tendency to relate the Crimean Karaims to
the Turkish group in the Altaic family of the peoples.
Their descendants, who first had joined the Huns tribes
and then the Khazar tribes, mixed in the Crimea with



the Sarmats, the Alans and the Goths (Karaims’ peo-
ple encyclopedia, p. 247). M. Kizilov writes that ap-
proximately an the end of the 13% century the Karaims
moved to the Crimea together with the Tartars (Kizilov,
M., 2011, p. 181). But in the «Britannicay it is said
that the Karaims is a Jewish sect which came in exis-
tence in the early Middle Ages (htts:www.britannica
com/ place/ Israel/Settlement). Those views demon-
strate that the problem of the Karaims’ origin should be
accentuated too, as scientists represent different ideas
about the origin of both the people and their religion.
Moreover, there are some ideas representing quite new
views on the problem. For example, V. Rogozha in his
recent book claims that the Karaims are descendants
of the Semitic tribes, involved in the civilization pro-
cess that gave the name to the people that had come.
Those people called themselves Karaims which meant
«black-headed». V. Rogozha maintains that the people
of Karaims came from the land of the «noble lordsy.
The author of the book stresses that in his writings he
answers the questions that have been unclear because
scientists have not been able to determine the locale of
the original land of the Karaims (Rogozha, V., 2018).

V. Kotlyar in his preface to Rogozha’s book com-
ments that there are several versions of the Karaims’
origin in his text: the first one states that the Karaims
are the descendants of the Khazars who preached the
Judaism. The second one is the Cumans-Kipchaks
version, according to which the Karaims’ ancestors
came from the land captured by Mongols. The next
one claims that the Karaims are the Crimean Tartars
who came into the Judaism. Then some researchers
say that the Karaims are the Jews who did not keep the
«blood purity» because they had stayed in the mids of
the Polovostu and the Crimean Tartars but who kept
their religious groundings. The next one declares that
the Karaims were pure-blood Jews who did not accept
the Talmud version of the Judaism. According to the
sixth version the Jews came to the Crimea in the 6
century B.C. together with the army of Persian tsar
Cambyses. They took the languages and the customs
of the Turk people which lived in the Crimea but kept
the pure «before-Talmud» Judaism; the Karaims did not
adopt the Judaism from the Khazars, but the Khazars
did it from the Karaims. As for the seventh version,
the Karaims were children of the mixed marriages of
the Khazars and the Jews in which the mother was a
Khazar and the father was a Jew. The eighth version
declares that in the 6™ century B.C. not the Jews came
to the Crimea with the tsar Cambyses but the Indo-
Iranian ancestors of the Karaims — the Hittites. The
Hittites were assimilated with the Alans, and after the
Crimea had been won by the Khazars, a part of the
Alans mixed with their conquerors and adopted their
official religion — the Judaism, later, — the Karaizm
(Kotlyar, Ju., 2018, p. 4-6).

doi 10.15421/26200110

The famous anthropologist Alekseev V.P. writes
that the Karaims represent a historical paradox in their
combination of the Turk language and the Judaism re-
ligion. As the Karaims’ tradition is obviously tenden-
tious, the scientist assumes that only facts should be
taken into account though they are not numerous. The
first and the most important fact is the Turk language of
the Khazars: Khazar names, separate words from the
Khazars’ language, etc. The next significant fact is that
the state religion in the Khazar land was the Judaism.
It is known that after the fall of the Khazar realm a part
of the Khazars moved into the Crimea. In the Crimea
lived people whose ethnos and language are unknown
to us, but their culture is known and manifested in splen-
did cave towns — Mangyp-Kale, Eski-Kermen, and oth-
ers. Their physics type is also known, and the anthro-
pologists maintain that if they are set in one row with
the Khazars and the Karaims, they will take the extreme
position. Thus, V. P. Alekseev claims that the inference
is evident: the Karaims are connected with the Khazars
through the direct and immediate genetic succession,
they are offsprings of the Khazars, not ancient Jews with
whom they have no links (Alexeyev, V., 2005, p. 9-15).

Many researchers claim that Karaizm is an in-
dependent religion (Karai (The Crimean Karaims).
History, cultury, sacred things, 2000); some assume
it the sect of the Judaism or put it among the an-
cient teachings (Adji, M., 1998). The encyclopedia
«Britannica» gives such a note: «The Karaites are a
Jews sect that emerged in the early middle ages. Like
other religious minorities they (Karaites) have their
own religious courts and communal organizations.
Considered part of Jewish society they have maintained
their separate identity by resisting intermarriage and
preserving their religious lives based on the Torah as
the sole source of religious law» (htts:www.britanni-
ca conm/ place/ Israel/Settlement). In Wikipedia the ar-
ticle «Karaite Judaismy» has the following statements:
«Karaizm is a Jewish religious movement character-
ized by the recognition of the Jonah alone as its su-
preme authority in Hahakha... and theology. It is dis-
tinct from mainstream Rabbinic Judaism which con-
siders the oral Torah. Karaites maintain that all of the
divine commandments handed down to Moses were
recorded in the written Torah without additional oral
law or explanation. As a result, Karaites Jews do not
accept... the oral tradition in the Midrash or Jammed»
(https://en.wikipedia.org/wiki/Karaite Judaism).

The problem, which appears not simple, is further
complicated by a large amount of papers and books
written by non-professionals, by enthusiastic lovers
of history and culture. That is why this article is fo-
cused on the sources of the origin and transformation
of the religion of the Crimean Karaims with the accent
on the scientific analysis and use of the methodolo-
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gy of the complex analysis. Involving the methods of
the complex analysis in the historical and philosophi-
cal field is so important because the main question in
the line of «risks, threats and crises» has become the
anthropological question: «What is man?». Recently
philosophic hermeneutics has made an extensive in-
vasion into the sphere of ontological and gnoseolog-
ical studies, and the latter allows to use the methods
and approaches of those sciences in the attempt to an-
alyze the domain of the «proper humane». While un-
derstanding that the problem of the correlation of the
interdisciplinary approach and the particular science
methods is still open in the Ukrainian science, we ac-
centuate the necessity of the interdisciplinary approach
in this research. In our comparison of the methods and
ideas we try to focus the analysis on the correspond-
ing cultural and historical contexts, thus we address
the historical-comparative methodology.

We assume that this article allows to speak about
a systematic analysis because a man is a system-creat-
ing factor in the spheres of both philosophy and histo-
ry, on the whole, — all humanitarian sciences.

5. The main material and the results

As early as the middle of the 19" century an at-
tempt was made to determine a font of Karaims’ reli-
gion. The author of an article “Jews — Karaims” drew
an interesting conclusion: «They are some descen-
dants of Abraham and observers of Moses’ law known
under the name of Karaits» (Evrei-karaimy, 1843, p.
263). Then he writes, that the foundation of Karaism,
which is pure Bibliizm without any admixtures, by
all means goes back to the most ancient times (Evrei-
karaimy, 1843, p. 270). The author proceeds that the
Crimean Karaims are descendants of the Israeli king-
dom, who were taken as captives by Persians; they
kept the Bibliizm in the form that had nothing com-
mon with the Judaism because it did not admit any
comments and interpretations of the Holy Writ. The
conclusion made by the author testifies to the fact that
Karaims’ religion is more ancient than Judaism, con-
sequently it cannot be its sect.

The question arises why Israeli and Judaics have
different religions as they are one and the same ethnic
group — the Jews. Contemporary scientists agree with
ancient writs concerning the idea that «Israeli» and
«Judaics» were different tribe formations (Reed, D.,
2014, p. 592). They assert, that Joseph and Judas be-
long to different hereditary lines, and add that Judea,
as it seems, was not the Israeli tribe (Mudroch, 1.,
2019, p. 384).

In the «Britannicay it is said that the Judaism
was formed much later, after Israeli mixed with other
ethnic groups, and the conclusion could be expressed
in the idea that Israeli were not Jews. The history of
Israel was very short and then it left the world’s scene.

Judea existed longer and gave birth to Judaism, which
in its turn gave birth to Zionism. And if Judaism came
into existence in 458 B.C., Bibliizm sprang 500 years
earlier. Israel rejected the Judaic doctrine of the cho-
sen people and went its own way (htts:www.britanni-
ca conm/ topic/ Judaism/The Judaic tradition).

After scientists established that in their ethnos the
Karaims are descendants of the Turks, namely, the tribe
of Karaits, the scientific theory, reported above, came
to fiasco. S. Kushul, the Karaim researcher, proposed
a new hypothesis, which allowed to remove contra-
dictions that had appeared. She asserts that Karaims
took Bibliizm from the local inhabitants of the Crimea
who, in their turn, accepted it from Jews — Israclites.
It happened approximately in the first century A. D.:
grave stones at the cemetery of Balta — Timez prove
that supposition (Kushul, S., 1996, p. 1-9).

Murad-Adji in his research of the initial religion
of the Turks — the Tengrism paid special attention to
the religion of the Crimean Karaims. The scientist
stresses that Karaims—Turks are of paramount interest
for theologists and historians of religion. He proceeds
that Karaims who live in the Crimea and Lithuania are
followers of the Old Testament. But can we call them
Jews, — asks the researcher, — or they represent more
ancient teaching that had come into existence before
Christianity and even before Judaism? Murad-Adji
agrees with the latter supposition. In the Altai and oth-
er Siberian regions where the Turks lived (in no way
connected with Palestine), the ancient folk legends still
exist, which put scientists at the deadlock, — in fact,
they are passages of the Old Testament, its «narrative
outline». How could it happen? The first to find them
was a Russian missionary, a priest Stefan Landushev
who published them in the 19" century. They repre-
sent amazing resemblance with the Bible in the nar-
ratives about the world creation, creation of man, the
fall of man, the true faith and others (Adji, M., 1998).

Even if we take into account that the Tengrism is
very close in its essence to the Christianity of the 3 —
5™ centuries, we shall have a question, whether the re-
ligion of Israel is a transformed Tengrism, which had
come into existence in the Tibet and became monothe-
istic in the first millennium B. C. History provides sim-
ilar examples: the Turks’ religion in 301 and 312 A. D.
correspondingly was rendered in the transformed way
first to the Armenians and then to the Byzantine people.

One more question arises concerning the date
when the religion of the Karaims—Turks was first called
Karaizm. Professor A. Dubisky writes that in the end
of the 8" century opponents of the Talmudism found
their defender — Anan Ben David, born in Basra in the
South of Iraq. By all means he can be considered a re-
former and organizer of the anti-Talmud movement,
and in the outcome that gave the original Karaims’ re-
ligion (Kushul, S., 1996).



The principle dogma of Anan’s and his follow-
ers lay in the invariability of the laws given in the Old
Testament, the laws that do not need to be commented
or added. In this connection the need for constant and
deep studies of the Bible was stressed, and this pre-
cisely was reflected in the word «Karaim». The stem of
this word is derived from the Old Jew and the Arabic
verb «Kara», which means «to read» (The Holy Writ).
Anan is represented as a founder of Karaims’ laws, and
his teaching is collected in the book «Code of lawsy.
The Karaims believe the Bible to be the Old Testament,
i.e. Torah, as well as the books of the Prophets and ha-
giographies. Of paramount importance is Decalogue,
ten Commandments. This is the main ethic law of the
followers of Karaizm. Along with Decalogue there are
so-called «Ten dogmas of faith teaching». Anan be-
lieved in the immortality of the soul and its transmi-
gration, denied all the rights of the clergy and admit-
ted interpretation of the religious foundations. Anan’s
teaching is similar to the teaching of the Arabic phi-
losopher Basil ibn Ata — the founder of the Muslim
sect of Mutazilites. But the most important fact in
Anan’s teaching is his belief in the single indivisible
God and the Revelations of the three prophets — Jesus,
Mohammed and Moses (htts:www.britannica com/ top-
ic/ Israel/Karaizm). Anan has its followers: Benjamin
Nahavendi and Daniil al Kumucu, who lived in the 9%
century in Iran. Abu Jusuf Jakub is considered one of
the most important authors of the law-creating manu-
scripts of the Middle Ages. He lived in the first half of
the 10™ century in Egypt, and his main work is “The
book of the luminaries and watching towers”, in which
he rendered the Karaims’s laws.

Taking into consideration all mentioned above
we can reconstruct the consequence of transforma-
tion of the Crimean Karaims’ religion. The part of the
Karaevs, which was not numerous, took the fortress
Kurk-Yer near Bahchisarai in the Crimea in the first
century A.D. They founded their principality which
existed till the 19" century. Through the local prose-
lytes of the religion they either adopted the Bibliizm,
or they took it from the Altai, from their Turk tribes-
men. However, the presence of the Aramaic print on
the gravestones in Balta-Timez cemetery proves the
supposition of the Karaims’ adoption of the Bibliizm
from the local people.

The main part of the Karaevs who were in the
Khazar Khaganate adopted the Old Testament as the
state religion in 730 A.D. under the reign of the Khagan
Bulan who kept the former faith in the God of Heaven-
Tengri. Then in 799-809 A.D. under the KhaganObady
the Turks strengthened their faith by the adoption of
the Karaims’s religious teaching which was very close
in its essence not only to the Bibliizm but also to Islam
and Christianity. It is worth mentioning that in that pe-
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riod there were several religions in the Khazars’ land:
Islam, Christianity of the Nestorian type, shamanism
and animistic beliefs.

It is precisely about those facts that the King
Josef informed the Jewish high official Khasdai ibn
Shafrut in his letter, telling him that the king Obady
was a law-abiding and a fair man who strengthened
the Kingdom and the faith according to the law and
the rule (Reed, D., 2014).

The court of the Caliph al-Mansur (8" A.D.) de-
clared Anan’s teaching (Karaizm) a new faith. The opin-
ions of both the Orthodox Church and the Catholical
Church were identical: both Churches considered
that faith close to the Mohammedan faith, and sever-
al documentary sources testify to that fact. At the same
time the Karai continued to believe in the God of the
Heaven Tengri and the sacred oaths, they remained the
Tengrians and shamanists despite the official adoption
of the Karaims’ religion (Karai (krymskiekaraimy).
Istorija, kul'tura, svjatyni, 2000).

6.The conclusions

On the grounds of the research given above it is
possible to come to the following conclusions.

Though the last decades have testified a turn
into the recognition of the ethnic authenticity of the
Karaims and their religion, scientists still accentuate
the ambiguity of both the ethnic origin of the Karaims
and the roots of their religious beliefs. The valid
understanding that might delete ideas and conceptions,
which lead to the distortions and tendentious visions,
lies in the field of the hermeneutic analysis of the
historical texts.

The Crimean Karaims (Karai) were the Tengrians
up to the first century A.D. together with the rest of the
Turks. Then they adopted the pure Biblicism through
the local peoples of the Crimea. After Anan’s teach-
ing had come into existence in VIII A D. they adopted
Karaizm together with the rest of the Karai who were
a part of the KhazarKhaganate. Anan’s teaching sup-
plemented the Biblicism without changing its essence.

The foundation of the Karaims’ religion is the
Biblicism. As the teaching of the Biblicism had come
into existence 500 years before the appearance of the
Judaism, the Karaims’ religion cannot be considered
a sect of the Judaism.
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